




Nietzsche on Justice and Democracy
Abstract
In contrast to the Christian concept of justice as moral virtue, defined by St. thomas Aqui-
nas as “an attitude with the power of which one is fortified and acknowledges the rights of 
others of one’s own accord”, Nietzsche identifies the origin of justice in equalisation or an 
agreement between forces of approximately equal powers, as well as in the compulsion of 
the less powerful to agree. In support of this standpoint, founded on the claim that life itself 
is essentially appropriation, i.e. that the will to power is the will of life itself, Nietzsche made 
use of thucydides’s imagery of the Athenians and Melians. the author, however, concludes 
that what Nietzsche does is not only think about power, but that he also seeks a novel under-






































Nietzsche	 seeks	 the	 origin	 of	 justice	 in	 the	 equalisation	 of	 and	 agreement	
(settlement)	 between	 approximately	 equal	 powers	 accepting	 an	 agreement,	
whereby	he	 refers	 to	Thucydides	and	his	 report	of	 a	colloquy	between	 the	






in.	Nietzsche	 takes	 these	negotiations	as	an	 illustration	of	his	 thesis	on	 the	
origin	of	justice.








In	addition	to	the	above	quote	from	Human, All too Human,	we	should	point	






































As	 is	well	 known,	Nietzsche	 considers	 himself	 to	 be	 an	 anti-metaphysical	
philosopher	and	Heraclitus	 to	be	 the	philosopher	closest	 to	him	 in	 the	his-
tory	of	philosophy.	According	to	Heraclitus’s	philosophy,	the	world	is	Aeon’s	
































Friedrich	Nietzsche,	Vom Nutzen und Nachteil 





Friedrich	Nietzsche,	Die philosophie im tra-
































The	ability	 to	 answer	 the	dominant	whole	 (i.e.	world)	 follows	 from	man’s	
openness	to	that	whole,	which	amounts	to	nothing	if	man	is,	metaphysically	
speaking,	seen	as	one	of	the	objects	within	the	world	–	matter	with	the	quali-

























the	 task	 of	 “the	 new	philosophers”.	Nietzsche	 considers	 his	 role	 to	 be	 the	
preparation	of	that	task	–	he	believes	that	this	is	the	most	that	can	be	done	in	
the	upcoming	epoch	of	nihilism	(theologically	speaking,	following	the	death	










For	 Nietzsche,	 the	 democratic	 movement	 is	 not	 only	 a	 decay	 of	 political	
organisation,	 but	 also	 –	 and	 this	 is	more	 important	 –	 a	 form	 of	man’s	 di-













I	would	 like	 to	 remind	 of	Alexander	Nehamas’s	 opinions	 on	 the	 critics	 of	
Nietzsche’s	views	on	morals.	Nehamas	classifies	the	critics	and	their	remarks	
into	 four	groups.	The	 first	group	considers	Nietzsche’s	views	 to	be	simply	
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The	 aforementioned	 can	 be	 viewed	 as	 exemplary	 remarks	 on	 Nietzsche’s	











by	 determining	 rangordnung,	 the	 philosophers	 become	 legislators.	 The	
fundamental	 task	of	 legislators	 is	 setting	goals	 for	 individual	wills.	Unless	
the	legislators	set	the	right	goal,	the	will	wishes	nothing	and,	broadly	speak-
ing,	 nihilism	will	 prevail	 (which	 has	 been	 happening	 today).	Raising	man	
becomes	arbitrary,	i.e.	is	left	to	“natural	selection”.	Nietzsche	holds	that	the	





















to	Nietzsche,	 only	 a	 hierarchical	 system	 can	 educate	 strong	 and	 sovereign	
individuals.	Nietzsche	finds	Manu	fascinating,	first	and	foremost,	for	the	fol-
lowing	reason:	
“To	 establish	 a	 code	 like	Manu’s	means	 to	 approve	 of	 people	 becoming	masters,	 becoming	
perfect	–	to	crave	ambitiously	for	the	greatest	Art	of	life.”17
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Nietzsche in Sachen Gerechtigkeit und Demokratie
Zusammenfassung
Im Unterschied zum christlichen Begriff der Gerechtigkeit als einer sittlichen  tugend, wie es 
thomas von Aquin zusammenfasste, als einer Einstellung, kraft deren ein Mensch festen und 
steten Willens jedem sein recht zukommen lässt, erkennt Nietzsche die Herkunft der Gerechtig-
keit im Ausgleich oder Kompromiss zwischen ungefähr gleich Mächtigen sowie im Zwang der 
weniger Mächtigen zu einem Ausgleich. Zur Untermauerung dieser Einstellung, die sich auf 
der Behauptung gründet, dass das leben seinem innersten Wesen nach eine Aneignung sei bzw. 
dass der Wille zur Macht den lebenswillen schlechthin ausmache, griff  Nietzsche auf den von 
thukydides geschilderten Dialog der Athener und Melier zurück. Der Autor kommt jedoch zu 
dem Schluss, dass Nietzsche nicht nur ein Denker der Macht war, sondern nach einem neuen 








La justice et la démocratie par Nietzsche
Résumé
A la différence du concept chrétien de la justice en tant que vertu morale, tel que l’avait énoncé 
thomas d’Aquin  en la définissant comme une attitude par  la force de laquelle quelqu’un dont 
la volonté est forte reconnaît à autrui son droit, Nietzsche trouve l’origine de la justice dans la 
négociation de forces dont la puissance est approximativement égale ou bien dans la contrainte 
des moins forts à un accord. pour présenter un tel point de vue fondé sur l’assertion que pour 
la vie-même l’appropriation est essentielle, en d’autres mots que la volonté de puissance est 
en fait le vouloir vivre, Nietzsche s’est servi de la description des Athéniens et des Méliens par 
thucydide. Cependant, l’auteur aboutit à la conclusion que Nietzsche n’est pas seulement un 
penseur de la puissance mais qu’il cherche aussi un nouvel entendement de la justice qu’il veut 
expliquer par la totalité de sa pensée.
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